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WHAT EVERY CHRISTIAN MUST KNOW AND DO. 

SECOSD EWTION. 

We have on several occasions published articles com- 
mentiDg on the relaxed code of morality practically 
inculcated in the Church of Koine. Our first articles 
on this subject were founded on the moral theology of 
St. Alphoasus Liguori, an author of tbe highest repute 
in his Church, but who authorises and approves of acts 
of a very equivocal character, and which moat Protes- 
tants would call, in plain words, lying and stealing, it 
was replied, in Roman Catholic periodicals, that it was 
unfair to select St. Liguori as a sample of the public 
moral teaching of his Church, because his work was only 
intended as a manual for confessor?, and was not pos- 
sessed or read by lay Roman Catholics at all. It ap- 
peared to us, on the other hand, that in a Church in 
which all men are commanded to confess their sins to a 
priest, and counselled to take that priest's advice on all 
questions concerning the morality of which they feel 
doubtful, there could be no better mode of learning 
the morality practically taught than if we could learn 
what was the advice and decisions commonly given by 
confessors. If Liguori be the guide by which confessors 
are generally led, his decisions would come to be the 
common rule of life to the generality of Roman Catholics, 
even though scarce a single layman had ever opened his 
pages. If the confessors act on Liguori's decisions, 
which acquit of guilt many acts of questionable morahty, 
the penitents after one lesson from their confessors vpould 
know that they need not another time be tormented 
•with superfluous scruples, nor aspire to unnecessary 
strictness; and as they could not be expected to 
keep their knowledge to themselves, their friends, 
too, would learn the perfiect innocence of actions con- 
cerning whose lawfulness they had before doubted, and 
would have the same teaching confirmed to them with 
authority by their own confessors, and so the whole 
moral code of the people would be lowered indirectly 
by Liguori's work just as effectually as if they had read 
it for themselves. 

An end seemed to be put to the controversy as 
to the propriety of taking St. Liguori's work as the 
practical standard of Roman Catholic morality by 
the publication of Father Fumiss't tract, " What 
every Christian must know and do," avowedly taken 
from Liguori, and containing several of the objection- 
able parts of hie teaching. That teaching, which had 
been said to be only the secret instructions of confessors, 
wag here circulated in thousands of copies among lay 
Soman Catholics. The act was not that of an obscure 
priest; for Ua work bore tbe "Imprimatur" of Dr. 
CuUen, the head of the Boman Catholic Church in this 
country. Nor could It be said that Dr. Cullen'a impri- 
matur had been given inadvertently ; for the case is not 
one of » long work, good on the whole, though contain- 
ing a little objectionable matter, which had escaped 
notice from the impossibility of carefully reading the 
entire, for Father Furniss's little tract might have been 
read over in half an hour, and it is not to be supposed 
that Dr. CuUen would grudge that trouble for a work des- 
tined to have such extensive circulation amonghis people. 
It appeared, then, that the Froteatant critic* of St. Liguori 
bad l9««a very aafuily accused of igomtatlj cwfound- 



ing the distinction between books written for the gui- 
dance of confis3ors and books written for the instruction 
of the people, since, when Archbishop CuUen gave his 
sanction to Father Furniss's attempt to popularize 
Liguori, he proved by his actions that he did not think the 
disiinction worth attending to. 

A year or two ago we published some articles com- 
menting on the lax morality taught under such high 
Roman Catholic sanction ; other periodicals called 
attention to the same subject, and the result could 
not but have been very damaging to the Roman 
Catholic cause. Protestants were confirmed in their 
opposition to a Church whose pretensions to supe- 
rior purity of faith were accompanied by so much prac- 
tical laxity of morals ; nhile intelligent and honourable 
lay Roman ('atholics were scandalized and thrown into 
great perplexity whenever called upon to give their opi- 
nion about a book which they could neither defend nor 
disavow. It does not, then, surprise us much to learn 
(as we do from a correspondent, see infrk, p. 57) that the 
Roman Catholic authorities have discovered that they 
committed a groat blunder in their approval of Father 
Furniss's work, and that even if some of his doctrines 
be true, the open statement of them is felt to be highly in- 
expedient. Accordingly, a new edition has been published, 
silently omitting some of the most objectionable passages ; 
but, as we learn from a Roman Catholic letter published 
in this number, without thereby intending to imply any 
retractation or disapproval of tliese passages. The letter 
alluded to accounts for the suppression of these passages 
by the help of the distinction which we mentioned at the 
beginning of (his article, between things proper to be 
put into a manual for conressora and things proper to be 
circulated among people generally. 

It appears to us that the attempt to revive now a dis- 
tinction in itself of but doubiful importance, and to 
which the highest Roman Catholic authoriiiea have 
shown that they attached no weight, is very like shutting 
the stable door after the horse is stolen. We own that 
it would be well if people never had it put into their 
heads to do some of the queer things that Ligouri says 
they may do without sin ; but when the secret has been 
once divulged, we fear there is no remedy. Let us take 
the example selected by our correspondent's friend him- 
self.— the permission given to tradesmen to adulterate 
their goods when it is the custom of the trade, and neces- 
sary to gain a nasonable profit. That permission has 
been in no degree withdrawn. If a tradesman, guilty of 
such practices, were to own them in confession, the con- 
fessor would still not refuse him absolution, nor could he 
venture to condemn a practice in which St. Liguori sees 
no sin. No Roman Catholic tradesman can be ignorant 
of his privileges, now that Father Furniss has circulated 
80 many thousands of copies proclaiming them to the 
world. He can learn on application to his confessor 
that these privileges remain in force, and so may every 
new tradesman w ho has doubts as to tbe propriety of 
conforming to the custom of his trade. What, then, is 
gained by the withdraw al of the public announcement ? 
Why, this is gained, that Protestants have not their 
evidence so very accessible when they want to prove that 
the Churcli of Rome lends her sanction to dishonesty ; 
but that anything else is gained we cannot see. For, if 
the practice of adulteration is one which tradesmen may 
follow, and in the lawfulness of which they may be pri- 
vately instructed by their confessors, it is for the interest 
of their customers that the rule they act on should be 
made public. At least, tradesmen licensed by Father 
Furniss to put chicory in their coffee, and water in their 
milk, wouldsoon find that they couldnotmake a "reason- 
able profit" by these expedients if their customers were 
as wise as themselves, and if they asked troublesome 
questions, which could not be answered satisfactorily 
without a direct lie. Dishonest tradesmen would very 
much prefer the present state of the case. They are now 
to be told in private the lawfulness of gaininj; a "reason- 
able profit" by means of any of tbe ctistomary thcks of 
trade ; but the secret is not to be blown, and Father 
Furniss will no longer put it into their customers' heads to 
ask troublesome questions. 

We shall now give a list of the principal changes 
which we notice on comparing the 1857 and 1 858 editions 
01 " What every Chiistiaa miut know and do." In tbe 



first place, some hymns for children, on tbe cover of the 
former edition, are now omitted. They commence at 
follows : — 

IIVMN TO TBB IHIAMT JBSCS. 
" Infant Jem>, meek and mild. 
Look on me, a little child ; 
Pily mine and pity me, 
And suffer me to come to Thee. 

" Heart of Jesus, I adore Thee ; 
Heart of Mary, I implore thee ; 
Heart of .Joseph, pure and Just- 
in these three hearts I put my trust." 

The only objection we have to the first of these verse* 
is the phrase Infant Jesus, which is Calculated to strengthen 
a false idea, we fear very prevalent among Roman Catho- 
lics. Their religion is very much a religion of pictures, 
and one of their commonest representations of our Lord is, 
as an infant in His mother's arms. Hence, they are led to 
think of Him as still an infant, and as disposable at His 
mother's will. To address Him now as an infant is not 
piety, but ignorant superstition. But this hymn is quite 
innocent compared with that which follows. We feel that 
it would be an insult to our readers if we were to waste 
words in indignant comment on the impiety of thus plac- 
ing two created beings on a level with their Lord. Surely, 
they who are taught to use such prayers are involved m 
the curse pronounced by the prophet — " Cursed be the 
man that trusteth in man, and maketh flesh his arm, and 
whoso heart departeih from the Lord." We can scarcely 
venture to hope that Dr. Cullen has come round to our 
opinion as to the impiety of such an address ; but he has 
seen, we suppose, that it is ono which gives great scandal 
to Frolestants, and so it has been quietly omitted. 

Pago 3 -Some small corrections are made in tbe 
answers on the sacraments ; for instance, in the first edi- 
tion we read, " The blessed sacrament is the body and 
blood of Jesus Christ ;" in the second, it is the ' ' Body and 
blood of Jesus Christ, under the appearancei of bread and 
wine," 

Page 5 — The list of the ten commandments, is given in 
both editions, in the usual Roman Catholic abridged form, 
omitting all that part whiuh condemns tbe worship of 
images. We need not comment on this sign of a guilty 
conscience. 

We find on the same page a prayer to the " Angel 
Guardian." It is a trifle, but, perhaps, worth taking 
notice of, how much of almost all modern Roman Catholic 
books of devotion is taken from the French, and, conse- 
quently, we now scarcely ever hear of the " guardian 
angels, 'of whom meationismade in older writers, but always 
of" angel guardians," after the French, " ange gardien.' 

Page 9 — We find the following prayer in both edi- 
tions: — 

''O, Jesus, think how much it cost you to save my 
soul, how you bought it with your own blood, and died for 
it ; and now, when you need not die any more to save me, 
when you have only to say the wot d, I forgive you ; will 
you refuse to forgive your poor repenting child ? Will 
you refuse to save a soul which you died to save? No, 
my Jesus, your heart is too kind and too good to reftise 
me pardon. I hope, I am sure you will pardon me. Dear 
Mary, mother of Jesus, speak to Jesus, and ask Uim to 
have pity on me, and forgive me." 

When there are so many worse things in the book, 
it is, perhaps, loss of time to comment on what is princi- 
pally a matter of feeling. But to our feelings this prayer 
is particularly offensive. It conveys to us the idea that the 
writer bad no real faith in the Saviour's infinite love, and 
no perception where the real obstacles lie to the pardon of 
sin, and that he conceived our Lord as one who was to be 
ooaxed and wheedled into forgiveness- 
Page 13, in both editions: — 

" In confirmation there is a godfather for boys, and a 
godmother for girls, who cannot afterwards marry (he 
child for whom they stand." 

We would suggest some elucidation of this in tbe next 
edition. It seems scarcely necessary to pat in italic* a 
prohibition to boys to marry their god/otAer, or to girls to 
marry their godmo<Aer. 

Page 13, both editions Rcle or LirE. — "In the 

morning, before yon get up. make the sign of tb i crosa, an 1 

say, Jesus, Mary, and Joseph, I give yon my be* .-t and 

^aool. Bitch time yoa say tjjis prayer you |(ec admdtttg«Bce 
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of one hmuJred dajs, which jou can gire to the souls in 
purgatory." . , • i 

We haT»Bare thaa once bera»B ■• this joMKil com- 
mented oa this indulapneed prayMr, frbich conAiiies in a 
single senlenca prayer in Uu 8aiu*w«rd* to i eings wlio,a» 
the Church of Kome asserts, ought to be honoured witli 
quite different kinds of worship, namely, latreia to th* , 
first, hyperdouleia to the second, and douleia to the ihird. 
In this instance we holit'kl* hetteta is eti«r«d to all tlu-ee ; 
for what higher devotion can be given to the Snpieme 
God than '• I gHcyen* my heart and soul." 

Page 15, both editions—" At yonr meals it is good noi 
to eat some very little bit, at least a crumb, for the love of 
the infant Jesus." 

We cannot help being struck with the unreality of 
modem Soman Catholic devotion. We cannot look on 
this " abstaining from a crumb" as any real fulSlment of 
the precept to do all things to the glory of His nime, but 
Berely as a childish piece of affectation and sham self- 

P. 19, Simon!/ — " It is a mortal sin to bn;^ or sell any- 
thing sacred, for example, the relic of a saint ; bat it is 
not a sin to sell the case containing the relic, for iu just 
value, or to sell blessed beads for what they are worth 
without the blessing. 

P. 20, first edition " An oath is to call God or some- 
thing sacred to witness that what yon say is the truth ; for 
example, to swear on the Book or by the name of God, or 
the holy name, by heaven, on my soul, so help me God. 
Sut if you do not know that what you say is an oath, or do 
not mean to take ax oath, tluin these words are not oaths. 
It is not an oath to say faith, troth, on my life, on my 
conscience, true as I stand here, true as gospel ; ll is not 
aa. oath to say, I swear, God's truth, God knows, I de- 
clare to God, unless you mean these words for an oath ; but 
tt is commonly a venial sin to say such words." 

"The reader will observe tlie italics, which seem as if the 
author had particularly wished to give his readers instruc- 
tJon bow to avoid being bound by their oatbs. 

In the new edition we find a decided change for the 
better. Instead of the words in italics we have Matt, v., 
" ' Let your speech be ye.i, yea, and no, no, and that which 
is'over and above these is of evil.' Do not, then, in con- 
veisation say iaith, troth, &c. Do not iu talkiiig say, I 
swear, &c." 

P. 20. "Thwd CoMMANDMiNT. Servile work — It is 
a sin to work on Sundays. It is a mortal sin to work for 

about two hours or two hours and a half. 

It is not servile work to write, or teach, or draw, or sing, 
or play music, or travel. It a person does on a Simday 
what ia not servile work, it is not a sin to be paid for it." 

P. 21, first edition. — '-It is a grievous sin to strike your 
parents, or in their /w«.<«ace to put out your tongue at them, 
or mock them, or the like, through spite, or contempt ; or 
ia their hearing to curse them or call ihem very bad names, 
such as fools, beasts, drunkards." 

Whatever may be said in defence of this passage, we 
cannot eanceive what justification can be attempted fur the 
italics. Here the instructor in morals goes out of his way 
to tell his readers you may mock your parents, provided 
it be not in their presence ; you may curse them and call 
them names, if it be not in their hearing. The sentence 
might have borne this meaning under any circumstances, 
but the italics do not allow it to bear any other. In tlie 
new edition the sentence is unaJtered, with the exception 
of the wojib in italics, which are now printed in ordinary 
^pe. 

The foil uwing sentence ran in the old edition, "Lesser 
woHu of tlisrespect are to look cross or sullen, speak in 
% disresiir.ctful voice, give beck answers, or make short 
iunwers." In the new edition : " These things are a less 
gin if they do not see or hear yon ; also to look sullen or 
give disrespectful answers.' 

P. lis, bmh editions —'' It is not a sin to desire some tem- 
poral misfoitnne to another, in order that it may make him 
cease tcv(;>ve icandal, or be converted, or not persecute 
the good.'' 

P. 14, old edition. — Drunkenness. — " What in Ireland is 
ealletl the pledge is »et.a.vow. but a promise, and to break 
it without just reason is a venial sin ; therefore, if you take 
the pledge, yoo abonldkeepit." Altered in the new edition 
to " Avoid all occanons of drunl^enneis. Drunkards sbal! 
not obtain the kingdom of Heav«m — GaL v.'' 

t. 26, old edition. — " It is a venial sin to steal a little. 
itis a mortal «ia to. steal mueb; lot eKample, to steal 
ft«m a wnkmaa a day's; wag^, or to steal less from a 
^f<mtm iaaQ).oiMnor» frwB a richer man, or firom parents. 
If yowStCBlfcontdilS^rcait persona, il seeds half as much 
again for a. mostal lia^ a»d the same if you. sual at 
different tiMen. U jKHt Steal fiKuo ditfbreat pesaons^as we'f 
as at ditfen nt time»» it needs double the suui." 

The new edition omits thsse last directienshow ts steal 
wstboot mortal «ni, tiy eilferi^^ frorn di£bienl iaiflviduals, 
isudriaatead, w« iWa tbe. following -. — 

" If you steal from a rich person,, yon conuait, a tin, 
hccaose. it. ix otivajrs a sin to steal ; but if you steal the 
samafrntaapaor raaa,.yo« oemmit a greater sin, because 
tiiaipatr aaa aafibrs laor* iioGa the Uws." 

The reader will remember, howemr^ that this chaogaib- 
the traet deesi not in>()ly any changie in Kcmaa Catholic 
practic*. Xh«: i|uestioai whellier a particular series of 
thefts be a venial or mortal sia is stiU left to b« determined 
kij an aritiuMtioal computatiott foDuded on (Iw ^ntouat. 



stolen, the incomes of the persons defrauded, the number 
of persons rabbed, and the interval of ikne betweia each 
Cbeft. 

P. 27, first edition — "Also, w4en maierials are ^en fo* 
some w*rk — for example, clotlk to taSbrs — it is a sin t« 
keep pieces which remain except people are qmte sure 
that it is not against the will of the employer, or there is a 
common custom of doing it, and It is necessary- in onierto 
gain a reasonable profit. It is a sin to mix something with 
what you skU — fur example, water with any liquor — eatept 
thtre is a common custom of doing it, and it is necessary 
i» ocdortAgaiB. ttixssaaabiB: pct^f." 

In the new edition all this is omitted, and the space is 
filbd up> vntfa the following matter, wluch ia evidently iar- 
serted to fill up a gap. We do not know whether the reason 
may be that the work is always kept in type, so that it saved 
expense to make alterations in such a way as should not 
displace the position of any of the following matter, or 
whether the object was that the alterations should escape 
notice, as they have a dance of doing where the two 
editions arc everywhere else line for line the same : — 

" He who sells must be content with a reasonable profit, 
and when custom has fixed the price, then no more should 
be charged. About not paying wages to servants or others, 
St. James says that the wages due to the labourer, and not 
paid, cry to God for vengeance against him who withholds 
them. ' Behold the hire of the labourers, which by fraud 
has been kept back by you, crieth, and the cry of them 
has entered into the ears of the Lord.' — James v., i." 

P. 27 we find another small alteration : — 

1st edition—" It is a sin, 5, to forge or imitate a person's 
writing, if you do any barm with it." 

This passage, which seems to teach the possible innocence 
of forgery in some cases, was altered into, "a. Also to imi- 
tate any writing for some bad purpose." 

P. 28, firstaoiiion. " Eighth Commandment. — Liesare 
always sins, but it is not a lie for a servant to say that 
her master is not at home, meaning that he cannot be 
seen, because everj one understands this. Lies which do 
grievous barm to any one are mortal sins." 

Second Edition. "A lie is asin ; a lie which does a 
grievous inj ury to another is a mortal sin. It is of such 
lies that the Holy Scripture speaks when it says — the 
mouUi that lieth killeth the soul. — Wisdom 1. 11." 

Observe, that in tbe Soman Catholic system any 
amount of lying amounts to no more than a venial sin, 
unless the lies be malignant ones, intended to do injury 
to others. 

The book concludes with an enumeration of the duties 
of particular states. The reader will learn with surprise 
that the duties of parents iu respect to their children are 
"hatred, cruelty, beating them too much or without 
cause, or in a passion, ctusing them, too much luve and 
fondness for any of them, letting them have their own 
way." 

We were disposed to conjecture that for " duties" we 
ought to read " sins," but the next set of duties will not 
bear this alteration. Ttiey are ' ' care about their chil- 
dren, baptism iu the Catholic Church, teaching them 
when very little, and making them say their prayers," 
&c., &c. 

We are told that the duties of husbands and wives are 
— "Hatred^ cruelty, beating, giving their affections to 
another person." That tbe duties of masters are — " Ill- 
treatment of servants, over-working them, not giving 
them food enough, or paying their wages, breaking 
tlieir agreement." 

All this sounds very alarming, and we only hope tbe 
writer's meaning is not as bad as his words. Archbishop 
Cullun ought to look to this in the next edition. 

Tbe first edition closes with tbe doxology. Praised be 
Jesus and Mary. We are glad to see that this is left out 
in tbe new edition. It seems, we hope, as if some influen- 
tial Koman Catholics had been shocked at the change in 
their religion that has taken place since the time that 
books used to end with an ascription of glory to God, and 
not to tbe Virgin. We are glad of any indication that the 
remonstrances of such persons are listened to. 
« . 

HOW DID POPE LEO AND HIS SUCCESSORS DEAL 
WITH THE 2»rB CANON OF THE COUNCIL OF 
CHALCEDON? 

We have now, in pursuance of the promise in our last 
number, to lay brfore our readers, as briefly and distinctly 
as we oan, the manner in which Pope I>eo and his suc- 
cessors dealt with the 28th Canon of the Cotmcil of 
Chalcedon; bat as the Fathers of Chaleedon, and the 
letters we biaT>e hereafter to txHng before our readers, r^er 
to what was done above 60 years before, at tbe Coancii of 
Constantinople, and 135 years previously, at tbe Council of 
Nice, it may be necessary before going farther briefly to 
recall to oar readers' recollection what had been done at 
those previous Cooucils in islation to the matters in ques- 
tion. 

We thall first refer to tfa« Council of Coostantiiu^& 

The Connoil of Constantinopia wa*. iieid a.j>. 381-S,, 
under Theodosins ^e Great, and is naw amversally known 
as the second Geaersl Council. 

It was attoadetl hj IdO- biibopa» among whom were 
several distingnished men, 8t. Cyril of Jerosalem, St. 
Gregory of Kyssa, St. Gregory Kaziaaaen, Ximothy of 
AJexasdria, aad Meletitu of Antioch. • 

its eawiaa ara cotitaiued ia tbe saos aacieat MSS. ex- 



tant, and are printed in tbe Codex Canonum Ecclesias 
Uoiversie of Justellua and Voellus, p. 55, &c., and in 
Labbe and Coos., toia. ia, who give three diftrent transla- 
tioas, onvby Gentianua Hervetna, another by Bionysins 
Eaignus, tlie tiurd by Isidore Msrcator.— pp. 917, 954, 
and 958-91* 

Tbe third canon, according to Jostellns and Gentianus, 
and which is given as the latter end of the second canon 
according to Dionysius Exiguus, and as the fifth accord- 
ing to Isidore MercatDr, is as fellows : — 1> 

" Let the Bishop of the City of Constantinople have the 
privileges of honour next after the Bishop of Rome, inas- 
much as it is itself new Bome."° 

The Cottacil eJE Nice, as our readers are aware, was held 
at Nicsea, in Bitbynia, under Constantine the Great, a.d. 
325, It was attended by 318 Bishops, and is uuiversally 
received as the first General or {Ecumenical Council of lie 
Catholic Church of Christ. 

The sixth and seventh canons were as follow : — 

Sixth — "Let the ancient customs be preserved, which 
prevail in Egypt, Libya, and Pentapolis, so that the 
Bishop of Alexandria may have power over all these places, 
inasmuch as the Bishop of Rome has the same custom. 
In like manner also in Antioch and in other provinces, let 
their privileges be preserved to the Churches. Bat this is 
altogether manifest, that if any one be made Bishop with- 
out the consent of his Metropolitan, this Great Conncil 
decrees that he ought not to be Bishop. But if two or 
three, contentiously, or induced by their own obstinacy, 
shatl have contradicted this common sntfrage of all, b^ing 
agreeable to reason, and according to the Ecdesiastieal 
rule, let the opinion of the majority prevail." 

The seventh canon. 

" Since tbe custom has obtained, and ancient tradition, 
that theBishop of JBlia (or Jerusalem) has been honoured, 
let this prerogative of honour be continued to him, butwith- 
out prejudice to the rights of the Metropolitan."^ 

To any one who reads these canons simply and without 
any disposition to distort or strain them to support or 
oppose a preconceived theory, it would appear to os that 
they present no difficulty whatsoever. 

The Fathers of Nice appear simply to have recognized 
the principle, that ancient usages ought to be respected, 
and, therefore, that just as the Bishop of Rome had his ac- 
knowledged jurisdiction within certain boundaries (Uie 
nature and extent of which we have already tliscussed, 
somewhat at large, in a former number),* so ought also 
tbe Sees of Alexandria, Antioch, Jerusalem, and other 
Churches to be allowed to retain their accustomed privi- 
leges. "That is,'' says the learned and candid Dupia,f 
'° the jurisdiction and authority which they each had over 
many provinces, and which were subsequently known 
as the jurisdiction of the Patriarch or Exarch. It is 
in this sense that it compares the Church of Rome to tbe 
Church of Alexandria, by considering them both as 
Patriarchal Churches. It continues also to the Church of 
Antioch and all the other great Churches whatsoever 
right they could have ; but lest their authority should be 
prejudicial to the ordinary Metropolitans, who were subject 
to their jurisdiction, tbe Council confirms what had been 
ordained iu the fuurih canon concerning the authority of 
the Metropolitans in the ordination of Bishops. ' This ex- 
plication is easy and natural, and we have given many 
proofs of it in our Latin dissertation concerning the ancient 
discipline of the Church.'' 

Our readers will observe that there is nothing in these 
canons either giving to or taking from the See of Rome any 
primacy or precedency whatsoever, or referring any right 
or privilege to a higher origin than the customs and usages 
of the Church; nor do these canons expressly in any way 
assert that Alexandria, Antioch, or Jerusalem were to 
rank as between themselves in any particular order. 

We are now, we think, in a position to make our readers 
understand the grounds upon which Pope Leo, in the year 
452, impugned the validity of the 28th canon of tbe Coiwcil 
of Chalcedon. 

This he did in three several epistles, all bearing the same 
dale ; but before we proceed to consider these letters, we 
cannot retrain from noticing that Pope Leo seems for some 
time after the return of his Legates to Rome to have been 
somewhat in a difficulty in obtaining any such accurate 

•Wilori Mercatoris Decretalium COllecUo— p. 292. Fatrologis 
CuFans, torn. cxxx. MiKoe, Paris, IS&A. 

' " TAv filv roi Katv^ayTiyinrdXiiits IriaKoirov l%tiiv 
tA wpta^fXa riji ri/i^c M"""^ '■*" ,''^t P<''l"te iwiaxeirov, 
St& re tcvat ivTfjv viav Pii/tijv." 

" Coiistiuilinopelituia ctTitutis Kpiscnpiu hftbeat privitofria hovorifl 
poat Romanum Kpuoopum^ eo quod sit ipsa nova HQooa,"— JuatoUus 
et Voi^llus, p. 5S. Paris l«i>^ 

c Binius tt-ics to ptnuadc liimself that this canon Ib sospicloos, and 
of doublfnl auiliorlty, amoug other ilimRa, becanae Timothy, BlBbop 
of Alexanclrla, vaa present, to whose pr«jadice it vaa made, aad who 
touid ANwriy, Ae tMJiks, have b^rne it vith eqitminuiff ; but be Is abltged 
to adnnt tbat Lbe early EccleMttstical historians, Socrates and Zozo- 
men belli record it, which, destroying his flrat theory, dTivea him to 
ft-ame aoother equally gtatnitoas, that it waa pasted by atsalth after 
TUDOCky bad left the council, wbich is eqnaUr witboat any uM/ma- 
daiivtt eitUer in probabiiity or biator^ . — l.abke and Goia.toiiL 

U., p. S71. Sociaki UUt. Eccl. Valcdat ed. Lib. v. cap. 8, p. sej. 
Suiomea Hist Eccl. Ub. vU, cap. 9, p. 714. IbM, Yalta Am- 
Btelod, 1«96. 

' Cedex Can. Ecc. nniv. Jaatelliis sad Voellns, p. a. Labbaind 
Cosa. torn. ii.. pp. 31-41. 

e Catholic Latmah, vot vi., p. lit* 

t Dupin, Bed. Uiit. vel. L, p. SOO. 

sSee l>Bpind*.Antiqiia.BcclgaiR4UcipUls,Dlas«ttL,e.alL,p.fi2. 
farii,166«. 



